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| ‘THE AUTHOR 
 Hàfiz Abü'l-Faraj ibn Rajab al-Hanbali | 


His Name and Lineage 


He is the Imam and Hafiz, Zaynu’l-Din ‘Abdul-Rahman ibn 
Ahmad ibn ‘Abdul-Rahman ibn al-Hasan ibn Muhammad ibn 
Aba-l-Barakat Mas'üd al-Sulami al-Hanbali al-Dimashqi. His ag- 
nomen was Abu'l-Faraj, and his nickname was Ibn Rajab, which 


was the nickname of his grandfather who was born in the month 
of Rajab. | 


His Birth and Upbringing | 


He was born in Baghdad in 736H and was raised in a pious 
household that was firmly rooted in knowledge, nobility and righ- 
teousness. His grandfather, Abdul-Rahman ibn al-Hasan, was one 
of the scholars of Baghdad who hada circle i in which he would 
teach students hadith using an ancient method for memorisation. 
Ibn Rajab would attend these lessons of his grandfather on several 
occasions even though he was just four-five yeats of age. As for 
his father, he was also a scholar and Mubaddith, well- known for 
his knowledge and virtue. 
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THE THREE THAT FOLLOW TO THE GRAVE 
B His leachers 


He learned and took knowledge from the gteatest scholars of 
his time. In Damascus, he studied under: 
.'* Ibn Qayyim al- Jawziyyah, studying closely with him until his 
= deathin751H ` 
= Zaynul-Din al-Traqi, ibn an-Naqib | 
= Muhammad ibn Isma‘ll al- Khabbaz 
" Dawud ibn Ibrahim al- ‘Attar Tw 
= Ibn Qatial-Jabal  — — 
" Ahmad ibn ра 1-Нааї al-Hanbali © 


In Makkah, he heard from: 
= al- Fakhr P Uthman ibn Yüsuf a 


In Jerusalem, he heard from: 
a al- Наш al- Ala 


In Egypt, he heard from: 
© * Sadru'-Din Abü'l-Fath al Maydümt | 
= Nisirul-Din ibh al- Mulük 
and many others: | | 


“His Students 


Many students of knowleilge came to him to study under him. 
Amongst the most famous of his students were: 
a Abül-'Abbas Ahmad ibn Abū Bake ibn ‘Ali al- Hanbali, 
— known as Ibn al-Risām [d. 884H] — 
= Abül-Fadl Ahmad ibn Nast ibn Abmad, the Mafii Е the 
< lands of Egypt [d. 844H] ` | | 
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| al. Háfis Abi’ LFaraj ibn Rajab al-Hanbali 


^*^: Dawid ibn Sulayman al-Mawsili [d. 844H] E 
" ‘Abdu’l-Rahman ibn Ahmad ibn Muhammad al-Muqri ; 
= Zaynül-Din ‘Abdu’l-Rahmān ibn Sulayman ibn Abü'l- 

| Karam, well known as Abū Shi’ar; | 
^ Aba Dharr 'Abdu'l-Rahmàn Ibn Mubammad al- Misti al- 
©.  Zatkashi[d. 846H] 
= al-Qadi ‘Ala’a’l-Din ibn al- Laham al- Bali id. "n who 

. . Was the closest of his students to him. . 
= Ahmad ibn Sayft’l-Din al-Hamawi. 
= and many others. - | 


Ibn Rajab devoted himself to knowledge and spent the vast 
majority of his time researching, wine: authoring, teaching, and 
giving legal cH | 


The Scholars Praise for Him 


Many scholars praised him for his vast knowledge, asceticism- 
and expertise in the Hanbali madhhab. Ibn Qadi Shuhbah said of 
him, ‘He read and became proficient in the various fields of sci- 
ence. He engrossed himself with the issues of the madbhab until he 
mastered it. He devoted himself to the occupation of knowledge 
of the texts, defects and meanings of the hadith.” 


Ibn Hajr said of him, “He was highly proficient in the science 
of hadith in terms of the names of reporters, their повар 


their paths of narration and awareness of their meanings.” 


Ibn Muflih said of him, ‘He is the Shaykh, the great scholar, 


1 Ibn Qadi al-Shuhbah, 7arikh, vol. 3, p. 195. 


2 ibn Hajr, Мр Сат, vol. 1, p. 460. 
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THE THREE THAT FOLLOW TO THE GRAVE 


the Hafiz, the ascetic, the eae of the Hanbalt ска апа Һе 
aumored many beneficial works.” | 


His Whitten Works | 


He wrote many beneficial works, some of them outstanding 
such as a/-Qawa'id al-Kubra fi'l-Fura‘ about which it was said, ‘It is 
one of the wonders of this age." His commentary to al-Tirmidhi 
is said to be the most extensive and best ever written so much so 
that аад about whom ibn Hajr said, ‘He was Һе wonder of 
his age’; he would ask for his noD when порна his own com- 
ше. to the same book. | 


Мейр he has many valuable le monographs explaining various 
ahadith such as: 
и Sharh Hadith Ma Dhi'bani Јаѓап Ursila fi Ghanam, 
= Lkhtiyar al-Awla Sharh Hadith I&btisam al-Mala! al-Ala; 
= När al-Igtibas fi Sharh Wasiyyah al-Nabi ti ibn ‘Abbas; 
" Kasbfu-Kurbab ft Wasft Най Ahk-l-Ghurbah. 
" al-Dhullwa’lLnkisar РГ Aziz al-Jabbar, this book has also been 
published under the title аА Kbusbz f? - Salah. 
m Ghayat al-Nafa‘ fi Sharh Hadith Тат ul- Ma’ min bi-Khamat 
аага“ ` | | 
" al- Mi f Hir - рија 


co his wotks AT 
"= Tafsir Surah al-Ikhlas, _ 
= Tafsir Surah al-Fatibah; 
m. Тарі" Sirah al-Nasr, 


? al-Maqsad al-Arshad, vol. 2, p. 81. 
* ibn 'Abdu'l-Hadi, Dhayl ‘ala Tabagat ibn Rajab, p. 38. ' 
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Zt al-Hafiz Abi’ LFaraj ibn Rajab al-Hanbak 


= Tab al-Basmalah 
"  al-Istighna bi'LQuran. 


In hadith his works include: 
== Sharh Jami‘ al-Tirmidhi 
^" Fathu’l-Bari Sharh Sabib al-Bukhari 
Jami al-Ulim wa’l-Hikam 


In fgh his works include: 
= aLHisti&braj fi Abkam al-Kbarag, 
" al- Qawa 7d al-Fighiyyah. 


In Biens his as include: " 
= The monumental Dhayl ‘ala T: прадай. Hanábilab 
^ Mukbtasar Sirah uu Гри ‘Abdu’l- PAR 


In сонан his cus шее 

" Lat@if a-Ma'arif fima i-Mawasim al-Am min al-Wadbaif 
= al-Farg baynan al-Nasihah wat-Tayir.. 

"  al-Lakhwif min al-Nar 

"= = Abwal Abl ul-Oubur 

= = Lahgig Kalimatu’l-Ikhlas 


His Death 


Hafiz Ibn à Rajab, may Allāh have mercy on him, on a Monday 
night, the fourth of Ramadan, 795H died while in Damascus. 
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THE THREE THAT FOLLOW TO THE GRAVE 


His Published Works in English 


Some of his fine works have been translated and published in 
the English language under the Dar as- suena Classic Collection, 


Ibn Rajab series: 


The Excellence of Knowledge 
The Virtue of the Sa/af over the Khalaf 


Humility in Prayer 


The Joutney to Allah - An explanation to the Hadith, 


“Your actions alone will not save any of you” 


The Key to Paradise - 
An explanation to ‘The gom of Faith and its Benefits! 7s 


The Legacy of the Prophet . | 
An explanation to ' Т he Advice given to lon Abbas’ 


The Heavenly Dispute 
The Journey of the Strangers 


Difference between Advising and Е with additional 


| commentary 
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Introduction 


My Lord, make this easy, you ate the Most Generous. All praises 
are due to Allah, the Lord of the Worlds. Peace and blessings be 
upon our leadet Muhammad, the chosen one, and upon his Family 
and Companions. | B 


In the sahih of Bukhati and Muslim, itis reported that Anas ibn 
Malik! (radzyA/labu ‘anhu) narrated that the Prophet (3) said: “Three 
things follow the deceased person (to the grave), two of them re- 
turn, and only one remains. His family, wealth and actions follow 
him. His family and wealth return, but his actions will remain.” 


In another report, Anas (radiyAllahu ‘anhu) narrated that the 
Prophet (#8) said, “There is no person except that he has three 
companions. The first companion says, Whatever you spend is 
for you, and whatever you withhold is not for you’, and this is his 
1 Anas Ibn Malik: Ibn al-Nadar Ibn Damdam al-Ansati al-Khazraji, the serv- 
ant of the Messenger (%). He witnessed Badr but was not of age to actually 


participate. He died in the year 93H. 


2 Bukhari, ‘Kitab al-Raga’iq’ #6514 and Muslim, ‘Kitab a- Zuhd #2960. 
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THE THREE THAT FOLLOW TO THE GRAVE 


wealth. The second says, ‘I am with you, but when you come to 
the door of the King (Allah), I will return and leave you’, and this 
is his family and nobility. The third says, ‘I am with you wherever 
you enter, and wherever you go’, and this is his deeds. The person 
will say: “You were the one I gave the least consideration to from 
these three.” 


And similar narration was also reported by al-Nu‘man ibn Bashir* 
(radtyAllahu ‘anhu), in marfu‘ form and also reported as the words 
of the Companions.” | 


An explanation of this, is that it is upon the son of Adam to have 
a family that he lives with, and wealth that he supports himself 
with, and these two companions will leave him, and he will leave 
them. The inteligent person is the one who takes from these things 
enough to help him remember Allah, and what benefits him in the 
next life. So a person takes from wealth what helps him in reaching 
the next life, and takes a righteous wife to assist him in his faith. | 


3 Hakim in his a/-Mustadrak, (1/371); al-Tayalsi in his Musnad#2013 and Bazzar, 
Kashf al-‘Astar #3229. Hakim who declared it sabih and Dhahabi agreed with 


* Nu'màn Ibn Bashir: Ibn Sa‘d al-Ansati al-Khazraji Abu ‘Abdullah. He was a 
post and lecturer and died i in the yeat 65H. 


E Hakim. i in his a+-Mustadrak, (1/372); Tabarani in his Kabir aye 263) and Al- 
 Bazzat, Kashf al-‘Astar #226. Hakim who declared it sahih upon the condition 
of Muslim and Dhahabi agreed with him.. The wording of the narration of 
Nu‘man Ibn Bashir is: The Prophet (8) said: “The example of a man and his 
death is like that of a man who has three companions The first says: “This is 
my wealth, so take what you wish from i it? The second says: ‘I am with you as 
long as you live, and when you die I will leave you.’ The third says: “Т am always 
with you, when you enter and exit, and when you live and die.’ The first is his 
wealth, the second is his family, and the third is his actions.” 
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INE SINEES a VEEE OLEE E 


= deel nh э 


Introduction. 


_ As for the person who has taken his wealth and family that 
distracts him from Allah, then he will be a loser. As the Bedouins 


S ау, 


Ке ed Ф rod G Ast 
“Our possessions and our Eins восе as; 
SO ask forgiveness for us.’ x 


ay: ae VH CS 


[al-Fath (48): 11] - 
And Allah said, — 


Е 
| EST 

: - "P ATP "25 ^ Ree 4 4 
Joni cot sail i 2502 6-51 51У Зу 

FOR PSI A As je О 

*Let not your properties or your children divert you 

from the remembrance of Allāh.. And whosoever 

does that, then they are the losers.” | 


[e Munafigiin (63): 9] 


He also said, 


A 2» 17-5 A Me | 
& 2255 TL ^ c 
pner 55 b 
«And it is not your wealth ог your children 
that bring you nearer to Us in position, but іє 
is [by being] one who has believed and done 
Bent OURS P sj | 


| [Saba’ 64 37] 
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Al-Hasan al-Basti® (rahimahullah said to himself while he was at 
a funeral: “O son of Adam, if you return to your family and wealth 
now, then know that your stay with them is only for a short time.” 


It is mentioned in a hadith: “O son of Adam, live as you want, 
for you will die. Love who you want, for you will leave him. Do 
what you want, for you will meet your actions. And be however 
you wish. And as you do, you will be recompensed."" 


Once the son of Adam dies and leaves this world he will not 
benefit from his family and wealth at all, except for the supplica- 
tion of his family and their asking forgiveness for him; and for the 
wealth that he sent-forth in Allah’s cause (in charity). Allah said: 


Po um Bü. $e РР 


^ т ghee a ; GN 4-47 
А UE ATE Seeds exe 


“Тһе Day when there will not benefit [anyone] 
wealth ог children, but only one wae comes to 
Allah with a pound heart” 


"m (26): 88-89]. 


6 Al-Hasan ibn Abi al-Hasan Yasar al-Basti Abū Sa'id, the freed slave of Хауа 
ibn Thabit, the example of ascetic scholars and one of the great characters of 
. the Tabi'in. He died in 110. Ayyüb al-Sakhtiyani said: “Had you seen him you 
would have said that you have never sat with a scholar of jurisprudence." Abū- 
Jafar al-Baqir said: “That is the person whose speech resembles that of the 
Prophets.’ Refer to his biography: Ibn Sa'd: al- Tabagat, 7/156, Hihatu’lAuliya’, 
2/131, Ahmad: a/-Zubd, 2/225, Siyar al A'lam al-Nubula’, pue 563, Tathkirat al- 


Ниўй, 1 /6%.. 


d Wording of the hadith i is upon the ЖАК of Sahl iB Sa’d. Recorded by 
Hakim in his a/-Mustadrak, (4/324) who declared it sahih and Dhahabi agreed 
with him. Also recorded by Abū Nu‘aym in his Hilyatu-l-Awliya’, (3/253) and 
graded hasan by al-Mundhiri in a/-Targhib, (2/239 [#1213] and al- Albani in 
Silsilah abadith al-Sabibab, (2/484 [#831]). | 
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Introduction 


He also said, 
| cA Tt o p 
" E ae Toce tal 9 
m ДА" Prete И n oe tL eit 20 „2 
ARK IPN Й! 05 

“And you have certainly come to Us alone as We 
created you the first time. And you uus left behind © 
you whatever We bestowed upon you.” 


[al-An‘Gm (6): 94) 


If however, he left behind a family member who would pray 
for him, ot some charity that he sent forth, then he will benefit 
from that. It was narrated in Muslim upon the authority of Abu 
Hurayrah? (radiyAllabu ‘anhu): that the Prophet (8) said, “When a 
person dies his deeds are severed, except from three things; from 
a charity that is continuous, or a righteous child who supplicates 
for him, or (leaving behind) knowledge that provides benefit.” 


5 Aba Нигаугаһ: ‘Abdut-Rahman Ibn Sakhr al-Dusi. His name is greatly dif- 
feted over. He accepted Islam in the year 7H and reported the most hadith 
from the ene 9). He died in the year 59H. 


a Ыш. ‘Kitab al-Wasiyyah’ #1631. Commenting on this Madii: Imam. i: 
Nawawi said: “The scholars say that the action of the dead person ends with 
his death, and the reward ends, except for these three, because he was the cause 
of them. This narration shows; the virtue of marriage out of hope of having a 
righteous child, and that a wagf (endowment) has a great reward, and the great _ 
virtue of knowledge, and that one is encouraged to gain much knowledge and 
spread it by teaching, writing and explaining it. Also that one should choose 
the most useful types of knowledge. It also shows that the reward of supplica- 
tion and charity reach the dead person, and these two ate > agreed upon.” [Sharh 
Sahih Muslim, 11/87- id | 


al 


CHAPTER ONE - 
The First Companion | 


The Family - 


A person's family will not benefit the deceased after one's death, 
except for a family member that asks forgiveness for deceased. 
and supplicates for him, but they might not do so in reality. For 
sometimes someone who is not telated to the dead person might 
be more beneficial for him than one's own family, as some of the _ 
righteous have said, “and who is like the righteous companion? 
While your family is busy dividing your inheritance, he sits alone 
in his sadnes 5, supplicating for you while you ate m the earth." 


Rather, s some niles are an enemy to the dead person as s Allah 
said, - | 
ma | 294 2 


Gr 


bitii, бао Ga ath 
зе E A Ret G72 7 i 
pum 
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The First Companion - The Family 


*O you who have believed, indeed, among your 
wives and your children are enemies to you, so 


beware of them” 
[al-Laghabun (64): 14] 


And some of them are distracted from the dead person being 
busy taking from one's inheritance, as was said (in some lines of 


poetry): 


“My relatives pass by my grave, as if they do not know me! 
And those who receive my inheritance divide my wealth, 
And they even dispute my debts 
(so they can increase their own share)! 

They take their shares and go on with life, © 
O Allah, how fast they forget me!” 


Al-Hasan al-Basti (rahimahullah) said, “From the people who 
are least interested in a person of knowledge (and benefiting 
from him) are his neighbours. And the person in the wotst state 
is the dead person whose family cries over him, but they do not 
pay his debts." What he meant by this is that they perform what 
harms him, and they leave what benefits him. For a dead person 
is punished by the crying of his family, if it involves wailing or 


screaming, or complaining about the decree of Allah." 


So the family i is one of the three companions of the dead pet- 
son, they follow him to the door of the King (Ala which i is the 


grave, and then they leave him. 


10. As the Prophet ($8) said: “The dead person is punished because of the cry- 
ing of his family over him.” (Reported by al-Bukhiti), and he explained it to 
refer to a person who encourages wailing. There c ate also a number of other 
interpretations of this hadith. 
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CHAPTER TWO 


The Second Companion 


The Wealth 
As for the second companion of a dead person, it is one’s wealth. 
It returns first and does not enter the grave. The saying of the 


Prophet (39), “his wealth returns” means that it will not accomany 
one in the grave, nor enter it with him. 


. Others explained “his wealth returns” to mean a person’s slaves 
that he owns, for they come with his family to the grave and then 
they leave with them. So a person will not benefit at all from one’s 
wealth except for that which he spent in a good cause, for he will 
find it later on and it will be included amongst the deeds that will 
accompany him in his grave. As for the wealth that a person leaves 
for his heirs, then in reality it does not stay with him, and he was 
only temporarily holding that wealth for his heirs." | 


In the San of Imam Muslim, it is RE mE the moe 


п [bn Hass is among the scholars who understood the statement: “His wealth | 
returns’ in this sense (see Fath al- Bari, 11/ 373] 
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The Second Companion - The Wealth 


(ЗЕ) said, “The son of Adam says: My wealth, my wealth! He said, 
*O son of Adam, what belongs to you of your wealth except what 
you ate, so it perished; or clothing that became worn out; ot you 


gave as charity so you put it forward?" 


So a petson does not benefit from his wealth except from what 
he puts forward for himself, and spends in the path of Allah. As 
for what he eats and weats, it is neither for him nor against him, 
unless he had a tighteous intention. It was also said that he is 
rewarded for what he spends on food and clothing in all cases. 


As for a person that spends money for sins, then this is against 
him and does not benefit him. Likewise for what he stingily kept 
and did not give the right of Allah regarding it. For this person, 
it will come in the form of a terrifying poisonous snake.” Tt will 
follow him while he flees from it until it bites him. It will say: I 
am yout wealth, I am your treasure! He will put his hand out and 
it will bite it as a horse bites.” 


If the treasure is gold or silver it will be made into plates, then 
heated up. and he will be branded by it on his brow, forehead, 
and side. 


(m Muslim, ‘Kitab al-Zubd’, #292. 


Э Ar. Shuja’ Agra’ denotes a horrifying looking white snake which is extremely 
poisonous. | 


14 This was reported in in a sahih hadith аа Ьу Bukhaci #1403 and Muslim 
#987. "E | ! 


P E the hadith recorded by Muslim: “There is no owner of gold ot 
silver who does not pays its dues, except that on the Day of Judgement metal 
plates will be: heated up in the Hellfire, and he will be branded by them on his 
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THE THREE THAT FOLLOW TO THE GRAVE 
_ A poetry states: 


“Do not store except /aqwa, - 
for wealth cannot be stored, 
Obey the order of our Lord, 
. beon the straight path, 
and take heed and consideration" 


_ So whoever realises this, let him put forwatd of his wealth that 
which he loves. For if he puts it forward, it will be for him and he 
will benefit from it in the next life. 


If he leaves his wealth behind it will be for someone else, not 
for him. A man could be stingy in spending his wealth in the path | 
of Allah, so he will see that wealth on the Day of Judgement in 
the scale of another person who spent it as charity. At that time 
he will have great sorrow and regret, for this same wealth that | 


entered his heir into Paradise was a cause for him to enter the 
Hellfire! | 


"The intelligent person is the one who puts forwatd the wealth 
that he loves, so that he will find it in the next life. For the petson 
who loves something keeps it close to himself, and does not leave 
it to others so that he will regret when the regret will be of no 
benefit- to him. | 


side, forehead, and back. Every time the plates cool ove on will be reheated, 
on a day which is the length of fifty thousand years.” 

. This hadith explains the verse: “And those who hoard gold ae silver and 
spend it not in the way of Allah - give them tidings of a painful punishment. 
The Day when it will be heated in the fire of Hell and seared theremith will 
be their foreheads, their flanks, and their backs, [it will be said], “This is 
what you hoarded for поте so taste what you used to hoard.” {2 Tawbab 
(9): 34- xc 
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The Second Companion - The Wealth 


Ibn Abi al-Dunya (rahimahullah). mentioned the narration of 
‘Abdullah Ibn ‘Ubayd ibn ‘Umayr that a man said, “О Messenger 


. of Allah, why don’t I love death?” The Prophet (Ж) said, “Do you 


have any wealth?” He replied, “Yes.” The Prophet ($8) said, “Then 
put it forward.” He said, “I am unable to do that O Messenger of 
Allah.” He said “The heart of a person is with his wealth, if he 


puts it forward then he loves to meet it. But if he one it back he 
2716 | m : 


‘One T. the TAS said to the known ascetic, Abü Hazim, “Why | 
do we hate death?" He replied, “Because you revere this worldly 
life. You have put your wealth in front of your eyes, so you hate 
to part with it. If you put it forward for the next life, you would 
have loved to meet it!" E 


Allah, the Most High said: | 
Sue dE go. tec cuo t 
OMA SED 


..—. “You will never achieve piety until you spend from 
that which you love?” Кит. 
[AL Imran (3): 92] 


— Tf Ibn Umar” (radiyAllibu anhuma) loved anything of his wealth 


he would spend it for Allāh. One day he was riding a camel that 
impressed him, so he immediately got down and dedicated it as a 
sacrifice for Allāh. 


= 6 Recorded 4 as mursal by Ibn al- Mubarak i in his Kitäb al- Zuhd #234, and it’s 
isnàd is da if (weak). | | | 


M "Abdullah Ibn Umar: Ibn al-Khattab ДААР Abū 'Abdul- Rania: the 


noble Companion and scholar. He reported many ahadith from the Messenger 


(#2) and died in the year 73H. 


27 


THE THREE THAT FOLLOW TO THE GRAVE 


He once had a slave girl that he loved, so he freed her апа mat- 
tied her to his freed slave, Май“. If Ibn Umar (radiyAllahu ‘anhuma) 
ever held one of Май“ children and smelled her, he would say “О 

the fragrance of so-and-so!” Meaning the mother of the child.'^ 


А man entered upon Abū Dharr” (radiyAllabu ‘anhu), and he 
began to look around his house. He finally asked, “О Abū Dharr, 
where are your possessions? “He replied, ‘We have another house 
where we place out good possessions.” The man said, “You must 
have some possessions, as long as you ate here.” So Abū Dharr 
said, “The owner of the house will not allow us indefinite leave 
to remain in it!” — 


“You have gathered п money, . "E : 
but have you gathered days to spend it? 

Wealth is only deposited with you for its inheritors; 
wealth is only yours once you spend it 


(in the path of Allah )” 


Al-Hasan al-Basti (rabimabullab) said, “What a bad companion is 
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wealth. It does not benefit you until it parts from you! 


It was said to someone, “‘So-and-so has gathered much wealth." 
He said, “Has he also gathered more lives for him to spend it in?" 
They said, *No." He replied, “Then he has gathered nothing.” 


А poetty states: 


ів Publisher: This narration cannot be accepted to be authentically attributed 
to Ibn ‘Umar, who was the leader of the ward’ and zuhd. For noy could he say 
this about a free woman that ып to another man. ` 


. ? Aba Dharr al- Ghifart Jundub Ibn Junadah Ibn Sakn, he was of those who 
accepted Islam early on but delayed his migration and hence did not witness 
Badr. His virtues аге many and he died in the jeu 32H. 
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“You who have gathered wealth, 
| have you gathered days to spend it 
Wealth is only deposited with you for its inheritors, 
wealth is only yours once you spend it 


(in the path of АШ)” 


Thus whoever spends. something today will benefit from it 
tomorrow, and whoever does not spend will come to find noth- 
ing, and he will have a great loss in the house of dwelling (in the | 
Hereafter). 


Some of the Salaf said, “О son of Adam, you will only live on 
the Day of Judgment in what you have built, and you will find on 
that day what possessions you have prepared in your life.” 


A women entered upon ‘A’ishah” (radiyAllahu ‘anha), and her 
hand was paralysed. She said, “О mother of the Believers, I went 
to sleep yesterday and my hand was healthy, and I woke up and it 
was paralysed ‘A’ishah said, “How is that?" She said, “Thad wealthy 
parents, and my Father used to pay хаа, host guests, and give to 


beggars, and he did not see any good except that he would do it. 


As for my mother, she was stingy, and did nothing good with my 
Father's wealth. Then my Father died, and my mother died only 
two months after him. So I saw my Father in a dream last night, 
and he was wearing two yellow garments and in front of him was 
a flowing river. I said, “Father, what is this? He said, “Whoever 
does good in this life will see it, this is what Allah has given me." 
I said, “What has happened to my mother?” He asked, “Your 
mother died?” I said, “Yes.” 


2)* A'ishah: bint Abii Bakr a/- Siddig, the Mother of the Believers and most beloved 
wife of the Prophet (3). She reported many ahadith from the Prophet (3&) 
and many Companions and SHCCESSOFS reported from her. She eee in the ! 
yeat 58H. 
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He said, “She has been turned away from me, so look for her 
on your left.” So I turned to my left, and I saw mother standing 
naked, covering her lower half with а rag and in her hand was a 
piece of fat. She was calling out, “Му sadness, my thirst!” When 
she became tired she would rub the fat with her hand and then 
lick it, while in front of her was a flowing river. I said, ‘O mother, 
why are you crying out of thirst, and there is a flowing river in 
front of you? She said, ‘I am not allowed to drink from it. ' I said, 
‘Can I give you some of the water?’ She said, ‘I wish you would do 

that. So I filled my hand with water and let her drink, and when 
. she swallowed it I heard a voice on my right, “Whoever has given 
this woman water, may his hand be paralysed, and they repeated 
it twice. Then I awoke and my hand was paralysed, and I am not 
able to do anything with it. A'ishah asked: ‘Did you recognise the 
tag she was wearing?’ I said, “Yes, О Mother of the Believers, it 
was exactly the same one I saw her wearing, for I had never seen 
my mother give anything as charity, except that one day my Father 
slaughtered a bull. So a beggar came to ask for some, so my mother 
gave him a bone that had some fat on it. And I saw one day that a 
beggar asked het for chatity, so she gave him that exact fag.’ 


.. *A'ishah (radi iy Allahu ‘anha) said, ‘Allah is the Most Great! Allah 
has told the truth, and the Е? has delivered his message. 


va rs (^: ^ D ве ВИЕ ; 
аш ы, p P eo, er „„ A r 
МЕ үстэ” ш BLK zuo 0 pond 
“So whoever does ап atom's weight of good will 
see it, And whoever does an atom's weight of evil | 
will see it” 


‘[al-Zalzalah (99): 7-8)” _ 
This was narrated by Hafiz Abū Маза al-Madini with a good 
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isnad.” 


Whoever goes on a journey without any provisions will regret 
when he is need of his provisions, but this regret will not benefit 
him in the least, and perhaps he would even perish. So how about 
a person that takes the long and difficult j journey to the Afterlife 
without any provisions! 


A poetry states: 


“The sickness in my body increases, 

and life is getting shorter and my sins are ao 
How long is my journey, - 

and I have no provision!" 


‘Ali ibn Abi Talib” (radiyA/labu ‘anhu) used to say in the night: 
‘Oh, how little provision for a long journey and a lonely path. ’ 


Abū Hurayrah” (radiyAllahu ‘anhu) wept before his death and 
said, ‘I am crying because of the long journey ahead, and how 
little provision I have.’ 


If the people who have many provisions complain of how little 


^ Hakim in his a+Mustadrak, (4/471) and by Ibn Abi al-Dunya in his ‘Kitab al- 
Mujabi аиа, (p.74-75). Ibn Rajab also authenticated it. 


2 “AG Ibn Abi Talib: Ibn ‘Abdul Muttalib iba Hashim al-Qurashi al-Hashimi, 
the fourth Rightly Guided Khalifah and one of ten promised Paradise. He 
accepted Islam at the age of thirteen and was famous for his chivalry, bravery 
and knowledge. He married Fatimah, the daughter of the Prophet (2) and was 
martyred in the year 40H. 


2 Mentioned already 
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they have, then what about a person who has no provisions at all? 


A [oum states: 


О gatherer of wealth, | 
what have you prepared for the dug md 
Is a person who is departing for a journey 
heedless of his ptovision? 


Ibn al-Sammak said, “They did not weep because of the pains of 
death, they only wept from the regret of what they missed. They 
left the land from which they did not take provisions with them, 
and they arrived in a new land with no provisions for them.’ 


A poetry states: 


. If you did not make your journey with provisions ОЁ аду, 
and you see after your death those who prepared, 

You would regret that you were not like him, | 
and wish that you had made provisions as he did! 
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JJ CHAPTER THREE 


The Third Companion | 


The Deeds 


The deeds of a person are the third companion of a person to 
follow one into the grave. They enter the grave with the deceased, 
and stay with him i in in the grave, and when he is resurrected, and 
while he is waiting on the Day of Judgment, and оп the a/Szrat 
(the bridge above the Hellfire), and at the scales. By one’s deeds, 
a person's level in Heaven or Hell will be decided. 


Allāh ‘said. | 
| awe fore ri "$44 


“Whoever d does Gna it is for his [own] 
soul; and м does evil [does so] against it...” _ 
| [Fussilat oy 46] i 


He also said, 
BEEN E 
T Arata Ts PPP PP $2 СС 
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“Whoever disbelieves - upon him is [the conse- 

quence of] his disbelief. And whoever does right- 

eousness - they are for themselves preparing” 
[al-Rum (30): 44] 


Some of the Sa/af said that “preparing’ in this verse refers to the 
gtave, meaning that a good deed is a preparation for its companion 
in the grave. For a person will not have in his grave a bed, nor a 
pillow or furniture. Rather every person will have his deeds as his 
| bed and pillow, whether they ate good or evil deeds. 


So the intelligent person is the one who prepares his home that 
he will live in forever. Even if he were to prepare his eternal home 
by destroying his worldly home that he will shortly leave, he would 
still be xui cd 


Wahb ibn Munabbily — said, Тадаз said to his 
son, ‘My son, every person has two homes, a home that he sees, 
апа a home he does not. So do not be distracted by your present 
home that you will only stay in for a short time, over yout HOUSE 
you cannot see, that you will live a long life in. ?* | 


Some of the Salaf said, "Work for this life in relation to how 
long you will stay in it, and wotk for the next life in relation to 
how long you will stay in it.’ Others said, “The son of Adam has 
two homes, a home on the earth, and a home under the earth (the 
gtave). So he went to the home on the earth and decorated and 
beautified it, and made many doors in it on the right and left, and 


The Prophet (48) also said, “The lifespan of my ummah is between sixty and 
seventy years, few of them exceed that." Reported by al-Tirmidhi #2331 and 
Ibn Majah #4236. At the same time, a person could die suddenly, for death 
does not discriminate between the young апа old. Many of the early Muslims 
. would dedicate themselves solely to worship once they turned forty years old. 
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made it comfortable for the winter and summer. Then he went to 
the home that is under the earth and destroyed it! So if he is asked; 


how long will you stay in the house that you perfected? He would 
say, I do not know. But if he was asked; how long will you stay in 


the home that you destroyed, he will say, forever! You admit this, 
and yeu шш to be a penon with intellect and understanding!? ’ 


фла ibn Abi al-As was once at a funeral in the graveyatd, | 
and with him was a young man from his relatives who was some- 
what heedless. 'Uthman said to him, ‘Look at your home.’ So he 
looked in the grave, and he said What do you see?” He said, ‘I see 
a tight and dark home, which has no food ог drink or wife, while 
I have left behind à home that has food, drink, and my wife in it.' 
‘Uthman said, ‘By Allah, this will be your home.’ The young man 
said, ‘You have told the truth. By Allah, even if I return home now, 
I will MOSQ be transferred t to this grave.’ | 


AL Hasan al Basti (арта) said: “А Muslim man followed his 
brothers funeral procession, and when he was placed i in his grave 
the man said, ‘I do not see that anything from this life is with you 


except the three garments you are wrapped in! By Allah, I have 


left behind a home that has many possessions. By Allah, if Allah 
allows me to return home, I will present it before Him.’ So when 
the man retutned, by Allah, he gave his home as charity for Allah. 
And they used to say that this man was ‘Umar ibn ‘Abdu’l-‘Aziz 


(rabimahullah).’ 


He used to recite the following poetry often: 


“Who i isit that avoids the sun and dut [| 
. outof fear of the dust and hardship, E 
‚ He loves to stay in the shade to retain his beauty, . 
one day he will be forced to live in a gtave! _ 
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In the shade of the graveyard, 
dusty and dark, he will have a lengthy stay, . 
Prepare yourself before your death with- | 
a provision that will help you reach your destination, 
. O soul, you wete not prepared without a purpose!” _ 


"The righteous deeds of a believer come to him in his grave in 
the best form, and give him glad tidings of happiness from Allah, 
while the disbeliever will be granted the opposite.” 


T This > was reported in a long hadith narrated by al-Bara’ Ibn ‘Azib who said: 
“We went out with the Messenger of Allah (#8) for the funeral of a man from 
among the Ansar. We came to the grave and when [the deceased] was placed 
in the grave, the Messenger of Allah (8) sat down and we sat around him, as 
if there were birds on our heads [i.e. very quiet and still]. He had a stick in his 
hand with which he was scratching the ground. Then he raised his head and 
said, ‘Seek refuge with Allah from the torment of the grave’, two or three times. 
Then he said, When the believing slave is about to depart this world and enter 
the Hereafter, there come down to him from heaven angels with white faces 
like the sun, and they sit around him as far as the eye can see. They bring with 
| them shrouds from Paradise and perfumes from Paradise. Then the Angel of 
Death comes and sits by his head, and he says, *O good soul, come forth to 
forgiveness from Allah and His pleasure." Then it comes out easily like a drop 
of water from the mouth of a water skin. When he seizes it, they do notleave it 
in his hand for an instant before they take it and put it in that shroud with that 
perfume, . and there comes from it a fragrance like the finest musk on the face 
of the earth. Then they ascend and they do not pass by any group of angels but 
they “Who is this good soul?” and they say, “It is So and so the son of So 
and so,’ ' calling him by the best names by which he was known in this world, 

until they reach the lowest heaven. They ask fot it to be opened to them and 
it is opened, and [the soul] is welcomed and accompanied to the next heaven 
by those who ate closest to Allah, until they reach the seventh heaven. Then 
Allah says: “Record the book of My slave in йл in the seventh heaven, and 
return him to the earth, for from it I created them, to it I will return them and 
from it I will bring them forth once again.” So his soul is returned to his body. 
Then two angels come to him and make him sit up. They ask him, “Who is 
. your Lord?” He says, “Allah.” They ask, “What is your religion?" He says, “Му 
religion is Islam.” They ask, “Who is this man who was sent among your” He 
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= says, “He is the Messenger of Allah (@).” They ask, “What did you do?" 
He says, “I read the Book of Allah and I believed in it.” Then a voice calls out 
from heaven, “My slave has spoken the truth, so prepare for him a bed from 
Paradise and clothe him from Paradise, and open for him a gate to Paradise.” 
Then there comes to him some of its fragrance, and his grave is made wide, as 
far as he can see. Then there comes to him a man with a handsome face. and 
handsome clothes, and a good fragrance, who says, “Receive the glad tidings 
that will bring you joy this day.” He says, “Who are you? Your face is a face 
which brings glad tidings.” He says, “I am your righteous deeds." He says, “О 
Lord, hasten the Hour so that I may return to my family and my wealth.” But 


when the disbelieving slave is about to depart this world and enter the Here- 


after, there come down to him from heaven angels with black faces, bringing 
sackcloth, and they sit around him as far as the eye can see. Then the Angel 
of Death comes and sits by his head, and he says, “O evil soul, come forth 
to the wrath of Allah and His anger.” At heating this, his soul disperses itself. 


inside his body. The Angel of Death orders the soul to come out. So the soul 


is unwillingly torn from the body cutting the veins and nerves, like a skewer 
passing through wet wool. When he seizes it, they do not leave it in his hand 
for an instant before they snatch it and put it in the sackcloth, and there comes 


from it the foulest stench like the worst smell that has ever come from a rotten 


corpse. Then they ascend and they do not pass by any group of angels except 
they say to it, “Who is this evil soul?" and they say, “It is So and so the son 
of So and so,” calling him by the worst names by which he was known in this 


. world, until they reach the lowest heaven. They ask for it to be opened to them 


and it is not openéd. Then the Messenger of Allah (48) recited: “For them the 
gates of heaven will not be opened, and they will not enter Paradise until the | 
camel goes through the eye of the needle." [аА (T): 40] 

He said: “Then Allah says, “Record the book of My slave in Sim in the low- 
est earth, and return him to the earth, for from it I created them, to it I will. 
return them and from it I will bring them forth once again." So his soul is cast 
down.’ Then the Messenger of Allah (3€) recited the verse: “And whoever as- 
signs partners to Allah, it is as if he had fallen from the sky, and the birds 
had snatched him, or the wind had thrown him to a far off place.” [Haj (22) 
:31] He said: ‘Then his soul is returned to his body. Then two angels come to 
him and make him sit up. They ask him, “Who is your Lord?” He says, “Oh, 
oh, I don't know.” They ask him, “What is your religion?" He says, “Oh, oh, I 
don’t know.” Then a voice calls out from heaven, “Prepare i for hima bed from 
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The righteous deeds of a believer surround him in his grave, as - 
was narrated in the Sahih of Ibn Hibban, upon the authority of 
Abū Hurayrah (radiyAllahu ‘anhu) that the Prophet (3€) said, “Ву 
the one in whose hand is my soul, he (the dead person) hears the 
sounds of their shoes when they walk away from his grave. Tf he 
was a believer, his prayers would be near his head, and his xakat 
would be on his right, and his fasting on his left, and his right- 
eous deeds and goodness towards people would be at his feet. He 
would be attacked from the direction of his head, but the prayer 
will say, ‘you cannot enter from my direction.” Then the Prophet 
(ФЕ) mentioned the test of the deeds would also say the same. He | 
then said about the disbeliever, “He would be attacked from all 
these directions, and nothing would be there to ‚ш him, and 
he will sit there terrified. a | | 


‘Ata Ibn Yasar said, “When the dead person is placed in the 
grave, the first thing that will come to him is his actions: It will | 
hit him on his left thigh and say, ‘I am your actions.’ He will say, 
‘where ate my family, children, tribe and all that Allah has given 
me?’ His deeds will say, ‘You left your family, children, tribe and 
all that Allah has given you behind, and nothing will enter your | 
grave with you сЕ теѓ Не we mo T. rn I о ee over 


Hell and clothe bina from Hell, and open for him a gate to Hell." Then there 
comes to him some of its heat and hot winds, and his grave is constricted’ and 
comptesses him until his ribs interlock. Then there comes to him a man with an 
' ugly face and ugly clothes, and a foul stench, who says, “Receive the bad news, 
this is the day that you were promised.” He says, “Who. are you? Your face is a 
face which brings disastrous news." He says, “I am your evil deeds.” He says, 
“O Lord, do-not let the Hour c come, do 1 not let the Hour come. ” Abū Dawad 
#4753 апа Ahmad d 208 | | АИМА. 


% Tbn Hibban #3113, di Raro рй #6703, and Hakim id /379) who oe | 
is sahih upon the condition of Muslim and Dhahabi agreed with him. | 
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my family, children, tribe and all that Allah has given me, since 
nothing will enter with me except for you!” 


_ Yazid al-Raqqashi said, “It has reached me that when the dead 
person is placed in his grave his deeds will surround him, and then 
Allah will make them speak. They will say: “О Slave who is alone 
in his grave! Your family and loved ones have been cut off from 
you, and nothing will stay with you except us!" Then Yazid wept 
and said, “Glad tidings fora person whose companion (and social | 


circle) is righteous, and woe to the one whose companion (and 


social circle) is a destruction upon him.” ` 


A poetry states: 


` “Prepare yourself with your deeds soon, 
for the only companion of a person in his grave is his actions, 
_ If you are busy with anything, then do not make (that i 
what will not please Allah, 
. For nothing will accompany a person after. he death, 
except that which he used to do, | 

A person is only a guest amongst his family, _ 

he resides with them a short while and then departs” 


| Апа all praise і is due to Allah ae om Alone; nad may Allah 


send abundant: blessing of peace upon our leader Muhammad, 


upon his Family and his Companions until the Day of Judgement. 


27 For this reason, every person will regret at his time of death, as the Prophet 
(ЖЕ) said, “No one dies except that he is regretful. If he was a good-doet, he 


regrets that he did not increase in good deeds. And if he was an evil- doer, he 


would regret that he did not stop doing evil.” Reported by Tirmidhi #2403. 


However, in its isnad is Yahya Ibn Ubaydullah, about whom Ibn Rajab said in 


his ‘Abwal al-Oubur that hei is da' if са, Ibn са ѕаіа іп his “Те d that he 


was abandoned. 
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Working for the Hereafter 
= by Hafiz Ibn Jawzi' Би 


О my brothers, turn down this worldly life ад. for it has 
rejected those who were more enamored by it than you. Take 
heed from the lessons of those who wete before you, before 
you become a lesson for those who will come after you. This 
life is intoxicating and enrapturing, and the indwelling chants of 
mankind’s nature inherently support it, therefore the lightheaded- 
ness of those who drink from it becomes stronger, until the season 
of profit has passed them by. Thereafter they wake up from their 
unconsciousness only to prepare for punishment; the feelings of 
sorrow overwhelming them, though just the reality of all the good 
they have missed [of the hereafter] is a sufficient lash upon them, | 
a fact that they grasp only after death. : | 


Woe to you; death is like clouds, and отеу hair is its raindrops. 
Whoever reaches the age of seventy would complain of pain even 


without reason, and so the sensible person is he who wakes up in 


Taken from, ‘Seeds of pre pd Reform’ gee: -70, by Ibn al- -Jawzi. Pub- 
lished by Dar as-Sunnah Publishers, in E 1st ed., 2013 Ч 


40 


Appendix One: Working for the Hereafter —. 


feat, because he realises the nearness of death. O you, this life is 
behind you, and ahead of you is the Hereafter; and to seek what is 
behind is a retreat and a defeat, whereas victory lies in advancing 
forward with strong will. The flood of death has arrived so embark 
for safety onto the ships of righteousness and do not accompany 
the “Kan’an”’ of hope. Woe to you, pay heed and start benefiting 
yourself from your lifespan, for how long is an earthly creature 
to live in confusion? 


Illnesses distress the bodies necessarily causing emaciation, and 
you appear as if you are in your grave, lying down on the bed of 
regret while it is, by Allah, coarser than a rock. That said, plant | 
(good deeds) during the spring of your life before the onset of 
sterility afflicts the field that is your body, and amass [good deeds] 
in your period of capability, setting them aside before the time of 
weakness and incapability arrives. Prepare your supplies before 
travelling so you do not suffer poverty during the journey where 
there is no food to consume. Beware, beware, of [being in a state 
where you will be among those whom Allah said they will say on 
the Day of Judgment], | 

ih fa a LS doce t id 
“Lest a soul should say, “Oh [how great is] my 
regret over what I neglected in regard to Allah” 
| [al-Zumar 39: 56] 


The wise and determined is he who acquires his provision [of - 
good deeds] before the time of his return [to his Lord] comes. The 
toot of the tree of strong will and firmness is wise and has percep- 


2 The son of Prophet Nüh ('a/aybi as-salam) who drowned іп the flood as he 
hoped to sutvive if he just get on the top of a mountain. 
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tive thinking, its branches ate seeking the advice over problematic 
issues, and its fruit is taking advantage of available opportunities, 
and the loss of opportunity in itself is sufficient cause of regret. 


I wonder at the one who wastes his lifetime in lazy indifference, 
until the day the collector of souls (i.e. DM of death) artives, 
whence he says, 


Ld 


gite: X 


“= 


“Indeed, I have repented now” — 
[af Nisa’ 4: 18] 


А, 44 


© aoe 063 ЕЕ AS 3; 


| “But how for them will be the taking [of faith] E 
| пош а piace far away?” 
| | [Saba 34:52] .- 
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О you, the love of this worldly life is more lethal than poison, 
and the evils of this world are more numerous in number than 
ants. But despite that, the eye of yoùr assiduousness in obtaining 
it is sharper than the eyes of the hoopoe, the belly of your hope 
is thirstier [to this worldly life] than sand is for water, the mouth 
of your gluttony when it comes to life is more rapacious than that 
of camels. Whenever you engage in discourse about it, you ate 
more eloquent than Sahban'; whenever you scrutinise coins for 
counterfeit, you are тоге proficient than Daghfal.? The strategies 
you deploy to fulfill your desires are finer than hair, you ate mote 
organised than the honey bees when it comes to managing it, and 
you go through it for its most precious possessions, just like how 
ants collect the smallest particles. — — | | 


O you whose idiocy matches that of the silkworm, truly I wonder 


at you! Have you not benefited at all from the blessing of intellect 


and Meu E Your diligence for this worldly life after ыш 


1 Sahban ibn Wail: known eloquent speaker. | 


* Daghfal ibn Handhalah: : Known lineae expert. 
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old is hotter than an ember! Is there any more time to live, O you 
who are colder in your insensate numbness than ice! Despite all 
this, the worldly life is dearer to your heart than your own soul 
is, even though after you die you shall become mote insignificant 
than even the ground below your feet. 


When you ate involved in evil you ate faster than a speedy stal- 
lion but when it is concerning good and charitable deeds, you are 
slower than a cripple. Your sins are more inglorious than the sun, 
while your repentance is more concealed than a/-Saha. Paying alms 
[Zakaj is heavier on you than the mountain of Ubud*, and praying 
is as heavy as a boulder laid on your chest. The road to the Masjid 
in the scale of your laziness is as the two farsak/? distance of Dair 
Kab! And although when talking about worldly affairs your chest 
is more expansive than the sea, when the time of worship comes, 
it becomes tighter than the knot of ninety.’ 


O you whose sleep is heavier than that of a leopard sen it 
comes to yout deliverance (from punishment), you have wasted - 
time mote precious than jewels. If you catch sight of a sin you 
leap upon it like a tiger, but if you catch a glimpse of а good deed 
> Name of a small dim stat. | 
* A huge mountain located in the outskirts of Madinah. | 
> An A unit of dane of variable length (sual йге e miles). 


: Ambi saying refers to o нге needed to pass ine town 1 of Dair Kat 
which \ was known: as too difficult road. 


| Arabs used to make symbols by using the fingers of the hand to refer to num- 


bers. The number ninty was given the shape resulting from the citcle made by 
having the index touching the bottom of the thumb. | | 
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you dodge and evade it like a fox. When you interact with people 
you ate as treacherous as a wolf. While committing injustice you 
boldly step forward like a lion, and Jon seize a ttust, Just Шке; а 


buzzard snatches his prey. 


О you whose oppression is greater than al-Jalandi®, even the deer 
of al-Haram’ would never trust you. О you who is obsessive in 
his love for the worldly life, an exegetic of Kufah' when it comes 
to achieving it, and an ascetic of Basrah!! when it comes to seek- 
ing the hereafter. I wonder at a heart that is weaker than a fly yet 
mote rigid than a rock. It is a heart that finds the poetry of Qais" 
unimpressive, the exhortations of а1-Наѕап!? unmoving, and the 


8 A known Umani saying refers to the king who used to seize every good ship. 
This king is mentioned in Qur’an in the Surah al-Kahfin the story of Миза and 
the pious slave of Allah. 


? Sacred place in Makkah. 


10 This is used because scholars of Kufah were known of their scholarship in 


the field of Figh. 
! This is used because people of Basrah are known of their ascesis. 


12 Qais alias the madman of Layla; a famous eloquent poet who had platonic 
love with Layla. | 


? Al-Hasan ibn Abi al-Hasan Yasar al-Basri Abū Sa'id, the freed slave of Zayd 
ibn Thabit, the example of ascetic scholars and one of the great characters of 
the Tabi'in. He died in 110 AH. Ayyüb al-Sakhtiyani said: “Наа you seen him 
you would have said that you have never sat with a scholar of jurisprudence." 
Abu Ja'far al-Baqir said: “That is the person whose speech resembles that of the 
Prophets.’ Refer to his biography: Ibn Sa'd: al- Zabagat, 7/156, Hilyatu’lAuliya’, 
2/131, Ahmad: a+Zuhd, 2/225, Siyar al-A‘lam al-Nubula’, 4/563, Tathkirat al- 
Huffaz, 1/66. Ibn al-Jawzi has dedicated a book for the life and virtues of this 
Imam which is printed and available. | 
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poems of coquetty of Jatir!* unprovoking. Were it that a person 
with such a heart would at least have his dream of hope [to live 
long] interpreted by Ibn Sirin,? to wake him up to live reality; for 
indeed the lock of such heart is of Roman manufacture and thus 
too difficult to break."® 


14 Jatit, a famous poet. 


15 Muhammad ibn Sirin, the Imam and Shaikh al-Islam, Abū Bakr al-Ansari 
al-Anasi al-Basti, the freed slave of Anas ibn Malik, the companion and serv- 
ant of Allah’s Messenger (#8). He died in 110 А.Н. Abū ‘Uwana said: 1 saw 
Muhammad ibn Sirrin in the marketplace, and nobody saw him without him 
mentioning Allah.' For his biography, refer to: Ibn Sa‘d: al-Tabaqat, 7/193, 
Наш Ануй’, 2/263, Tarikh Baghdad, 5/331, Tathkirat a-Huffag, 1/73, 5 
al-A Tam al-Nubula’, 4/606, al-Tbar, 1/135, Mir at al-Janan, 1 d 232, al- шыл wa'l 
Nihayah, 9 de 267, Shatbatat al-Ti hahab, 1 a 138. | | 


16 Taken Hous ‘Seeds Р, Admonishment aid Reform’ pg77- 80, by is al- -Jawzi. 
[Published by Dar as-Sunnah Publishers, Birmingham, 1st ed., 2013] 
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My brothers, he who observes the : vagaries and vicissitudes of 
time will take heed; for indeed what happen to others serve as 
lessons for us. The cradle of the child connotes the reality of the 
grave. The gust of the end of life breaks apart the clouds of hope 
[to live long]; if youth be the fruit of life then old age is the gar- 
ment of doom. If the days of youth could be purchased we would 
have spent the most precious [of wealth] for their sake. Upon the 
onset of gray hair the star of the self’s desires declines, and when 
a petson knocks the door to his forties, then he is in reality asking 
permission to entet the house of the ruins. And he who reaches 
his sixties exhibits self-denial, and he who reaches the age of 


seventy will start receiving emissaties of his [approaching] death. 


O you whose T" has "S wtapped up iod put aside, whose 
castle is torn apart, whose sailing ship has reached the shore [of its 
destination], it is the time for you to stand on the hill of farewell. 
You have only a few more moments to enjoy before your grey hair 
cuts off the necklace of life, so pick up the falling beads and give 
up on foolish hopes, for it is time to work hard to mend some of 
these falling beads. Your life melts away like snow melts, and your 
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laziness and indifference is even colder than ice. 


You wish to stay but it is not in your hands; for indeed the wish 
of the rider may differ from the wish of his ride; indeed if the 
tider were to dismount, his animal would fall asleep. A sensible and 
» wise person is he who prepares for contingencies, so how could 
a person neglect what is known to happen with certainty! The 
time of irresoluteness is brief, so there should be no hesitation 
ot postponement. I wonder at a person whose life may be in risk 
of destitution even if he had surplus possession, so how would it 
be if furthermore he was an idle layabout?! I wonder at a person 
who publicises his lost possessions [in case somebody finds them] 
while he himself is lost, and I wonder at a person who is frugal 
in spending his wealth [fearing wastage], although his whole life 
he has wasted. 


Е Thallàj's (literally, the ice seller) only soutce of income was selling 

ice, and (someday) he had not sold all his ice, so he started call- 
ing out [as he peddled his ware]: have mercy on a person whose 
capital is melting away! | | 


Your poverty in terms of good deeds is due to your laziness, 
because whenever a poor person is indolent he shall never become 
tich. If you ever had a distaste for slackness, you would have not 
have accepted humiliation. You have traded night prayers for 
an extra mouthful of food, and you have drunk from the cup 
of drowsiness, due to which you missed the company of those 
who 


ree , "E Ж AA # ZEF. 
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“arise from [their] beds; they supplicate their Lord 
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in fear and aspiration, and from what We have 
provided them, they spend.” 
[al-Sajdah 32: 16] 


You have filled your belly with food, then as if the creditor of 
the bed came to collect from you his debt of sleep, so he put a 
veil over your eats until you slept as deeply as (but not for the end 
as) the seven sleepers. However, as you have been intoxicated by 
the wine of sleepiness you drank, the watcher caught you and 
punished you by preventing you from night prayers. And soon 
thereafter the story of the night you spent ended with the onset 
of Fajr, and you were among 


| ЭБ АРЕ 
ae 445 РР | 


“They were satisfied to be with those who stay 

behind, and their hearts were sealed over, so they 

do not understand. d Е 
m Taubah 9: 87) 


By Allāh, if you sold one moment of solitary worship of Allāh 
for the entire lifespan of Nūh (‘alayhi as-salam) with the wealth of- 
Qàrün!, you would have lost in the bargain. No, in reality, even if 
you got everything in the heavens in return for that moment, it 
would not be a profitable sale. And those who have experienced 
this can attest to its truth? E 


t He is from the Bani Israel whose wealth was tremendous and he opposed 
Prophet Musa ('a/aybi as-salam) and hence Allah B him ipy commanding 
the earth to swallow him and all his wealth. 


2'Такеп from, ‘Seeds of Anem and Reform’ Pon -93, by Ibn al- ш [Pub- 
lished by Dar as-Sunnah Publishers, Birmingham, 1st ed., 2013] _ 
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. Dispraise of Tireless Desire for Wealth 


O you, whose time is fully occupied working to gain this worldly 
life, although this life is actually enslaving you: why do you collect 
that which separates you [from your Lord] and join that which 
teats you apatt?! Woe to you: you ate focused on building a palace 
while, in fact, you are demolishing a country! Seek advice so that 
you may recognise the shortcomings of this life. 


The malady of human beings is vain desires, and its treatment 
is found in firmness. When an ailment has already reached a vety 
advanced stage, then cauterisation is the best course of action; you 
cannot prevent the harm of a bad neighbour simply by shunning 
him. Money is like water; the more you have of it the more you 
shall drown in it. The spider suffices with a corner in the house to- 
build its home, but the assiduity of the fly to take it ended with its 
becoming food for the spider. All the while, the voice of exhorta- 
tion tells you; though people make effort to seek their provision 
in this life, but many a time it is the provision that seeks out and 
lands on the doorstep of its rightful owner instead. 


Woe to you, divorce your false hopes so you can become the 
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heir to your own wealth. The most deprived ones are those whose 
hard work benefits only others without benefiting themselves. The 
greatest good deed that a miser may do is to give charity, because 
by giving charity he actually combats two devils; the smaller. of 
the two being Shaytan and the greater being his. desires and its 


troops among whose ranks ate the lion of covetousness, the dog 


of desires and the.swine of gluttony. 


po dnos with пы hands; but if you are unable to, 
then at least restrain your hands from oppressing others. Liberate 
your tongue to indulge in the remembrance of Allah; but if you are 
unable to do so, then at the very least, restrain it from backbiting. 


. How long does a beggar stand on your door in humiliation with 


his tears flowing down his cheek, but you rebuke him by saying, 
all what you say is nonsense! Indeed, the words of the starving on 
the ears of the one with a full belly will sound like nonsense! Woe 
to you, did you not know that charity is the mahr of Paradise! So 
stop piling up bags upon bags of money and be amongst those 
regarding whom Allah said, 


* who is he that will lend unto Allah a goodly loan” 
| [al-Hadid 57: 11] 


And if you give charity, beware of saying or doing what may - 
offend or hurt the beneficiary of your charity; the longer your 
wishful hopes live the more the deaths among the poor. 


I wonder at those who greedily amass wealth, only to be dis- 


possessed of it in a single stroke of misfortune! O you with a 
grieving heart, the agitation of your innermost self is apparent to 
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the onlooker, because the secret emotion of your heart manifests 
itself through the expressions of your face. Had you heard my 
wotds with your heart, you would have paid heed at the time, but 
my words only reached your ears, and there is a big difference 
between two. The example of the former is Tha'labah who jeal- 
ously guatded his wealth, while the example of the latter is Abü 
Bakr (radiyAlahu ‘anhu) who forsook all his wealth [for the sake of 
Allah]. Indeed there is difference between miserliness and forsak- 
ing worldly pleasures for the sake of Allah.’ - 


i Taken from, ‘Seeds of Admonishment and Reform’ pg172-174, by Ibn al-Jawzi. 
[Published by Dar as-Sunnah Publishers, Birmingham, 1st ed., 2013] 


52 


|. APPENDIX FIVE 


The Wotldly Life is Unsuitable for 
Settlement - 


My brothers, this life is like a farewell assembly, so be patient 
over its pleasures, for one day it will cease to exist, and beware of 
its evil, for it even succeeded in casting a spell upon the magicians 
of Babylon. Indeed, the things that people are averse to doing in 
this life are actually to be found in the branches of the beloved 
[i.e. the things you dislike are often the ones that draw you near 
to your beloved]. Everyone who felt secure from its evil, ended 
up in state of fear regarding its outcome. 


You have spent all your life seeking the pleasures of this life, and 
yet you have not gained from it anymore than what the hand DE 
n could н from e | | 


When you ate in the — [at which sermons and religious 
reminders ate given] you awake from the intoxication of this 
wotldly life briefly, but it is not long before you start to crave 
І They never married or met but their love remained only expressed in words. 


This example is used to show that a person will not achieve anything out of it 
as Qais could not marry the one he loved. 
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again for the heat of its wine. Indeed, there is no joy in sighting 
the flashes of lightning, if you are walking through the darkness. 
You tein yourself back in with awakening, but by the time you 
leave the assembly your nature becomes unleashed again [i.e. back 
to its previous state of worldly indulgence]. Your nature prevents 
you from changing yourself; because although you are present in 
body, your heart is completely absent; though you desire attaining 
the [the reward of the] Hereafter, your endeavors are only focused 
on obtaining this worldly life. 


This worldly life is a land unsuitable for settling down; it is only 
when the harvest has been reaped that it is taken to its place of 
final settlement. | 


I wondet at a person standing at the foot of a bridge for so long 
that he forgets the name of the town across it, which he was mean- 
ing to get to. Woe to you, though the pleasures of this worldly life 
. аге sweet and tempting, know that the questioning over it will be 
strict and severe. The time at which a woman conceives is one of 
playfulness, but the actual hardship that awaits her is at the time 
of het delivery. This life is like a.promiscuous woman who does 
not settle for one man; those who sought after it are shamed and 
condemned. 


The worldly life is a bridge leading over an ocean of doom, so 
you had better be serious about learning to swim before passing 
. overit, because you can never be certain that you will not slip off it, 
ot encounter a storm that blows you off the bridge into the water. 
Thus be waty of it despite how safe, you feel in it, and. expect 165 
sorrow in spite. of yout contentment ud it. | | 


| "This life is a house of trials arid:calamities, similar to the palace 
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in Egypt wherein Yüsuf (‘alayhi as-salam) fled to the door with his 


forbearance [running from the seduction of the wife of his mas- 


tet] whereas Zalikhah rushed to the door [chasing Yisuf (‘alayhi 


as-salam)| enflamed by her desires. The garments of deeds shall be 
presented for intercession; therefore those whose garments were 


torn from the front will express their woefulness, whereas those 


whose garments were torn from behind, their intercession | shall 
be saved for their time of need.. | | ius 


O you whose desire cast him into the well of love for this worldly 
life, you should know that the caravan of fate brings you a message 
every night saying: “Is there anyone requesting anything so that T 
may fulfill it for him?" - 


So, ensure your attentiveness when this message tosses down to 
you the rope of salvation, and stand up all каа оп the feet of those 


du 


cu rh e of os AA 
“Their sides pae [i.e. jM arise] from [their] beds." 


[al-Sajdah 32: 16], 


stretch out the fingers of 
Gl, озү at 
Bey. supplicate their Lord in fear and aspiration" 
[^ -Sajdah 32:16], 


Seal ih 
“Throw that which is in thy right hand!” 
[Zaha 20: 69] 


So that you may climb out lof your well of desires} as quickly 
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as possible, and do not grasp at the walls of the well of desires, 
because it is built of loose dirt that will collapse over you. After 
you have rescued yourself, by your determination of returning [to 
Allah], beware of the beasts on the road; so walk in the light of 
the lamp of certainty and conviction, and leave behind you the — 
signposts veering you off the right course towatds the ways of 
desire, because only after arriving at your destination in the morn 


shall you be able to breathe a sigh of relief.’ 


* Taken from, ‘Seeds of Admonishment and Reform’ pg124-127, by Ibn al-Jawzi. 
[Published by Dar as-Sunnah Publishers, Birmingham, 1st ed., 2015] 
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In the saying of Allah: “The reckoning of 


mankind draws ever near” 


Is the warning of 
ott) „ еве 


eee Ад 


“The reckoning of mankind draws ever near" 
|  [Anbiyë 21:1]. 


was called out in the midst of the companions of the Prophet, 
the apprehension in their hearts, arising out of their fear of Allah, 
reflected in their eyes, causing them to cry tivers of sadness 
| | PED ft. ‘ ae A | | 


EEr cSlus 


“so that о flow according to their measure” 
ae Rad 13: 1. 


Abū Bakr’ (radi Allāhu anhu) gave away all his wealth, not even © 
! Anbiya’ 21: 1 
?^ Abu Bakr al- Siddiq: “Abdullah ibn ‘Uthman й ibn Amir al- Queasht The first 
Khalifah of the Messenger. ($), his Companion in the cave, his closest friend 


and one of the ten promised Paradise. He was the first man to accept Islam 
and died in the year 13H. 
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sparing his garment, ‘Umar Ibn al-Khattab (ragiyA/labu 'anbu) 
wished he were an inanimate shrub, and Uthman (radiyAllahu апра) 
wished after his death never to be resurrected [out of fearing Allah]. 
And ‘Ali ibn Abi Talib (radzyA/labu ‘anhu) shouted at this worldly 
life, I divorce you thrice, therefore you are unlawful to me now for 
ever; even though a single divorce would have sufficed, but he did 
it thrice to ensure that someday his self-desire would not rekindle 
the hope of returning to it; not that his nobility would ever allow 
him to seek a loophole by means of which he could return to it. 
Abū al-Darda? (radiyAllabu ‘anbu) wished he were a fodder plant 
= chewed by animals, and Imran ibn al-Husayn* (radiyAlahu ‘anhu) 
wished he was reduced to ashes. Indeed you listen to the Qur’an | 
but undoubtedly you do not hear it t [its message and нео 
the way they heard it. 


Devotees ate focused upon worshipping their Lord; their feet 
are lined up in harmony within the rows [of Salah], standing [in 
Salah] their weight on the throes of fear [of Allah] so when they 
ate affected by their fear [of Allah] they their — off ше 
foot of fear to the foot of hope. j 


The condition of ! Wachs differ ài the time бї their death; some 
endured the fear [of Allah] until the moment they died, such as 
‘Umar Ibn al-Khattab ae дари. апр), NE said on his death 


? Abüad- Гага: [eur ibn Malik ibn Zayd ibd Days al- L Khazraji al-Ansati. 
There is a difference of opinion concerning his name. He accepted Islam on 
the day of Badrand witnessed Ubud. He was from the к л and a ascetics 
of the Companions. He died in the year 32H. ^. 


^ тап bin Husayn: al-Khuza’i al-Ka‘bi Abū Nujaid. He accepted Islam durt- 


ing the year of кош апа AA some ahadith from the oe de. He 
died i in се й 52H. | : | 
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bed: ‘woe to ‘Umar should his Lord not forgive him’, and some 
were distressed by the thirst of their fearful cautiousness so they 
cooled themselves down with the water of hope, such as Bilal 
ibn Abi Rabab’ (radiyAllahu 'anbu), whose wife lamented while he 
was on his death bed saying; "how grievous and sorrowful is this 
moment for me! while he on the other hand said jubilantly ‘how 
joyous and pleasant a moment this is, soon I will meet Muhammad 
and his companions!’ This is because Bilal (radzyA/laba ‘anhu) knew 
that the Imam who lead the Sa/ah [i.e. the Prophet (3&)] would never 
forget the one who announced the call for Salah [i.e. Bilal] and so 
he mitigated death with the comfort of hope. 


While Sulayman al-Taimi? was on his death bed he said to his 
son: ‘Narrate to me the hadiths related to concessions, so that I 
meet Allah, Exalted is He, while I am optimistic in Him.’ For how 
long should a traveler walk. Surely he must Pu and seek repose 
at some point. | 


O you of feeble will: How far are you from the path on which 
Adam (‘alayhi as-salam) suffered, because of which Nth (‘alayhi as- 
salam) mourned, for the sake of which Ibrahim (‘alayhi as-salam) was 
thrown into fire, on which Ishaq (‘alayhi as-salam) was laid down to 
be slaughtered, Yusuf (‘a/ayhi as-salam) was sold for a meager price, 
Zakariyyah (‘alayhi as-salam) was cut into pieces, Yahya (‘alayhi as- 


| salam) w Was murdered, Ayyüb (alayhi a шка ай kinds of 


| Bilal ibn Abi Rabah: His story is Дно СЕЕ ies most PN of all of 
the Companions of the Prophet (#8). He was born in Makkah into slavery, 
and was tottured by Umayya ibn Khalaf when he refused to renounce his new 
faith. He was purchased by Abt Bakr as-Siddiq, who set him free. He became 
the Prophet's muezzin at Medinah, чш, later moved to Syria, wate he died i in 


the year 17H: 


* One of the famous worshippers 
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calamities, Dawid (‘a/ayhi as-salam) wept so much, Sulayman (‘alayhi 
as-salam) did not rejoice despite all that he possessed, Миа (‘alayhi 
as-salam) desired to see His Lord, ‘Isa (‘alaybi as-salam) wandered 
with the beasts in the desert, and Muhammad (#8) endured poverty! 


The first step in the path towards Allah is to sacrifice one’s soul; 
this is the path, yet where are those who will walk it! This is the shirt — 
of Yusuf ('alaybi as-salam) waiting for Ya'qub (‘alayhi as-salam), and 
here is the Mountain of Sinai awaiting Musa (‘alayhi as-salam), where 
is Junayd" to witness s and where is al-Shibli? to listen to all this?" 


7 He is the "— " е. sistet's ion of al-Sari al- -Saqti. im is among. ue known 
peus KORA ш of his time. DU | | 


* Known pious worshipper 


E. "bn from, ‘Seeds of p and Reform’ а 28- 131, ae Ibn al-Jawzi. 
[Published by Dar as-Sunnah Publishers, Birmingham, 1st ed., 2013]. 
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У Portrayal from the Punishment of the 
| |. Grave 2 


Samurah ibn Jundub (radiy Allah пф) nattated: “The Messenger 


of Allah (Ж) said to us: ‘Last night, two angels came to me, and 


woke me up and said, ‘Let’s go!’ I set out with them, and we came 
across a man who was lying down, with another man standing 
ovet him, holding a big rock. He threw the rock at the man’s head, 
smashing it. The rock rolled away, and the one who had thrown 
it followed it, and picked it up. By the time he came back to the 
man, his head had been restored to its former state. Then he (the 
one who had thrown the rock) did the same as he had done be- 
fore. I said to my two companions, ‘Subhan Allah! Who are these 
two persons?" They said, ‘Move on!’ So we went on, and came to 
a man who was lying flat on his back, with another man standing 
over him, holding an iron hook. He put the hook in the man's 
mouth and tote off that side of his face to the back (of his neck), 
and he tore his nose and his eye from front to back in a similar 
manner. Then he turned to the other side of the man’s face and - 
did likewise. No sooner had he finished the second side but the 


first side was restored to its former state, then he went back and 
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did the same thing again. I said to my two companions, ‘Who are 
these two persons?" They said, ‘Move on!’ So we went on, and came 
to something like а /zzzzr (a kind of oven, lined with clay, usually 
used for baking bread). We looked into it and saw naked men and 
_ women. А flame of fire was reaching them from underneath, and 
when it reached them, they cried out loudly. I asked them, ‘Who 
are these?’ They said to me, ‘Move on! So we went on and сате 
to a river. In the river there was a man swimming, and on the 
bank there was a man who had gathered many stones. Whilst the 
swimmer was swimming, the man who had gathered the stones 
approached him. The swimmer opened his mouth and the man 
on the bank threw a stone into it, then the swimmer carried on: 
swimming. Each time he came back, he opened his mouth again, 
and the man on the bank threw another stone into his mouth. 
"They said to me: The first man you came across, whose head was 
being smashed with the tock, is the man who studies the Qur'an 
then he neither recites it nor acts upon it, and he goes to sleep, 
neglecting the obligatory prayers. The man you came across whose 
mouth, nose and ears were being torn from front to back, is the 
man who goes out of his house in the morning and tells a lie that 
is so setious that it spreads all over the world. The naked men and 
women. whom you saw in a structure that resembled an oven are 
the adulterers and adulteresses. ‘The man you saw swimming in 
the river with rocks being thrown into his mouth is the one who - 


291 


consumed ba (usury). 


- Sahl ibn Sa‘d narrated that the Messenger of Allah ($) said: “A 
man may do the deeds of [the people of] Paradise, ot so it may 
seem to the people, although he is one of the people of Hell, and 
a man may do the deeds of [the people of] Hell, or so it may seem 


! Its origin is found in Sahih al-Bukhari (9/1566). See also Musnad Ahmad (19716) 
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to the people, although he is one of the people of Paradise. [The 
determining factor of] deeds depends on what the last of theri 


will be.’ 3 


* Sahih al-Bukhari (5/169) and Muslim (112). 


и Taken from, ‘Dasturber of the Hearts pg58- -60, by Ibn al-Jawzi. [Published а 
Dar as-Sunnah Publishers, Birmingham, 1st ed., Pe 
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Three Things that follow the 


Deceased 


Anas ibn Malik (radiyAllahu ‘anhu) narrated that the Prophet (4) 
said: “Three things follow a dead person: Members of his family, 
his property and his deeds. Two of them return; and one remains 
with him. The people and his wealth return; his deeds remain 
with him."! Also Anas ibn Malik (radi Alllabu ‘anhu) related: “The 
Prophet (ЖЕ) used to say often, 


Se Ж, 
(Uso de UG ee „Дош у», 
“О over-tutnet of hearts, make my heart firm on your 


religion.” 


_ He continue saying: we asked: O Messenger of Allah (38), we 
believe in you and that which you have brought, do you still fear 

_ for us?" He said, “Yes, for people's hearts are between two of the 

fingers of the Most Merciful and He turns them as He wills."?? 


! Sahih al-Bukhari (8/134), Sahih Muslim (2960) 

? Sunan al-Tirmidhi (2141) and а Ibn Majah (3834) 

? Taken from, ‘Disturber of the Hearts’ pg25, by Ibn al- Jawzi. [Published by Dar 
as-Sunnah Publishers, Birmingham, 1st ed., 2012] 
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The Virtues of Patience v 


. The Messenger of Allah (85) said, “Know that great good lies in 
beating with patience what you dislike.” The narration of ‘Umar, 
the freed-slave of Ghufrah, on the authority of ibn ‘Abbas has an 
additional sentence before this phrase, “If you are able to work 
deeds for the sake of Allah, being content and in a state of certainty, 


do so. If you are unable, know that great good Heed in beating with 
. patience what you dislike. 


221 


. The meaning of certainty here is to actualise faith in the decree. 


This is mentioned explicitly in the narration of his son, ‘Ali ibn © 
‘Abdullah ibn ‘Abbas, on the authority of his father which has the 
additional wording, ‘I asked, ‘Messenger of Allah, how can I act 
with certainty?’ He replied, “That you know that what afflicted 
you could never have missed you and what missed you could nevet 
have afflicted you." However, the іѕпаа i is 9а if. 


When you have consolidated the topic of €— attaining 


 cettainty in the heart of the decree and ordainment necessitates . 


the heart being at rest and peace with it. This very meaning is 


! Abü a Nu'aym, vol. 1, pg. 314 
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. atticulated by the Qur'an: 


“Nothing occurs, either in the earth or in your 
selves, without its being in a Book before We make 
it happen. That is so that you will not be grieved 

. about the things that pass you by or exult about — 


the things that come to you.” 


In exegesis to this verse, Dahhak said, “He strengthened their 
resolve: “so that you will. not be grieved about the things that passed you by,” 
so grieve not about worldly effects (that have missed you), for We 
have not decreed them for you. “Or exuit about the things that come 
to you,” ' exult not about the worldly effects that We have granted 
you for they would never have been held back from you.’ This was 
recorded by ibn Abi al-Dunya. 


_ 5а ча ibn Jubayr explained the verse with the words, ““So that 
JOU 1 will not be grieved about the things that passed you by,” of well-being 
‘and affluence, this because you know that it was decreed for you 
before He even created you.’ This was recotded by ibn Abi Hatim. 


| ET is in a light of this that c one of the Salaf said, "Faith i in the decree 
‚ removes worry and distress.’ The Prophet (2) alluded to this with 
his words, “Be desirous of all that would benefit you and seek 
Allah’s aid and do not despair. If you are afflicted with something, - 
do not say, ‘If only I had done [this], such and such would have 
happened,’ rather say, “Allah decreed and did what He willed.’ 


al-Hadid (57): 22-23 
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[Saying], ТЕ "е opens [ne door to] the actions of Shaytan.’” 


лла to in ‘hie hadith i is that if one were to, at the onset of 
affliction, remind one’s self of the decree, the whisperings of 
Shaytan which lead to worry, distress and sorrow would go away. 


Anas said, “Т served the Prophet (#8) for ten years and he never 
once said to me about something I did, “Why did you do that?" 
or about something I did not do, “Why didn't you do that?""^ He 
said, ‘When one of his family would reprimand me, he would say, 
“Let him be, if something is decreed, it will happen.’” The hadith 
with this additional ае was recorded by Imam Ahmad.’ 


Ibn Abi ES Di records with an nad that! is e that 
‘A’ishah said, "The most frequent words of the Prophet (д) when 
he came home were, “Whatever matter Allah has ordained will 
happen.” He also records, with an isnad that is mursal, that the 
Prophet (#8) said to ibn Mas'üd, “Do not worry too much, what 


_has been decreed will happen, and what you are to be provided with 


will come to уои” The hadith of Aba Hurayrah has the Prophet 


? Muslim #2664 on the authority of Aba Hurayrah. 
* Викћан #2768-6038-6911, Muslim #2309 - 


5 Ahmad #13418, Bayhaqi, Shu‘ab #8070 with an isnad meeting the criteria of 
Bukhārī and Muslim. | 
cf. Arna‘ut, Za&brij Musnad. 


5 Ваућадї, Shu‘ab #1188, Ibn Abi al-Dunya, a/-Faraj ba’d al-Sbiddab. — 

Ibn Hajr, a/-Isábab, vol. 1, pg. 104 said that the isnàd contained ‘Ayyash ibn 
"Abbas who was da'if. It was ruled da' if by Albani, al-Da'ifab #4793. cf. Albani, 
al-Sabibah vol. 4, pg. 34 who mentions two more weak narrations of this hadith 
on the authority of ‘Umar and Abū Dharr. 
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(ОЖ) saying, [Saying], *Lá Рата wa la qumwata illa bi'llab" is а cure 
for ninety nine ailments, the least of which 1s worry.” This was 
recorded Py Tabarani and Hakim.? Bu ч | 


doin this statement — leads to m all af- 
faits to Allah and believing that nothing will happen unless Allah 
wills it. Faith in this removes worry and distress. The Prophet (88 
) advised а man, saying, “Do not mm Allah for something H He 
has ordained for о. a | | 


. When the servant sees the workings of Allah's wisdom and mercy 
through His decree and ordainment and knows that He is not to- 
be impugned for His decree, he will attain contentment at Allah's 
ordainment. Allah, Mighty and Magnificent, says, ` | | 


pol 


э” от = eri „> 


| ARAL Ra ox peu 


“No misfortune occurs except by Allah’s permis- 
. sion. Whoever has faith in Allah - He will guide 


"lit: There is no might nor motion except with Allah. 


* Tabarani, a-Awsat #5028, Ibn Abi al- -Dunyi, al-Faraj ba'd p Shiddah. | 

Hakim #1990 said it was sahih but Dhahabi pointed out that it had a weak 
narrator, Bishr. Haythami, vol. 10, pg. 98 said the isnad contained Bishr ibn Rafi’ 
who was дач Ibn al-Jawzi, a/-T/al, vol. 2, pg. 348 said that it was not authentic 
and it was ruled da‘if by Albani, Da‘ al-Targhib #970-1147 | 


? Ahmad #17814-22717, Bukhari, Khalg Af'al al-‘Tbad #163 

Mundhiri, a/-Targhib vol. 2; pg. 257, after quoting two chains, said of one of 
them that the isnad was hasan. It was ruled hasan li ghayrihi by Albani, а. барар 
#3334, Sahip al-Tc arghib #1307. Arna'üt said that the hadith was a candidate for 
being hasan. — 
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his heart.” '° 


In exegesis to this verse, ‘Alqamah said, “This refers to a misfor- 
tune that befalls a person, but he knows that it is from Allah so he 
accepts it and is content.’ 177 


Та an authentic hadith, the Prophet (48) said, “There is nothing ` 
that Allah ordains for the believer except that it is good for him. 
If he encounters times of ease, he is grateful and that is good for 


him. If he encounters misfortune, he is patient and сш is eee 
for him. This only holds true for the believer.” P asi 


The Qur’an also proves this, 


и eim | © mue AE an 

52) IE c SAR OD 
“Say: ‘Nothing can happen to us except what Allah - 
has ordained for us. He is our Master and it is in 
Allah that the believers should put their trust.’ Say: 
*What do you await for us except for one of (һе! two 


best things?...””'” 


| Bere He infor us that nothing could happen to them except 


what He has decreed. This indicates that, regardless if what they 
encountet is mare or ne it is me same to them. oe oo oo 


10 ^al Тарани (64): "m 


i * Muslim #2999 0 on dis abor o er Saag ibas Sinan | ae | 


2 gf Татай To 51-52. 
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us that He is their Master and whoever is in sucha position will 
not be forsaken p Allah; indeed He NE take Е ОЁ ат 
ы Bore for him, | 


ждо у 2, "te T. 
РЕ al 
yc odi | 


*Know that Allah is your Mastet, the Best of Masa 
ters and the Best of Helpers”? "ad 


Lr В КС 
>” g RP res ае LE 


oot : esae [IG ud 


*What do you await for us except for one of the 
two best things?...!^ 


ie. either aid and victory or martyrdom: both are best." 


 litmidhi records on the authority of Anas that the Prophet 
(4) said, “When Allah loves a people, He tries them. Whoever is 
content will have good-pleasure, and whoever is displeased will 
have displeasute.”’® 


3 aLAsfal(8g:40 ^. 
^ al-Tawbab (9): 52 


i Ibn Abi Найт апі Таран о this as the све of ibn "Abbas and 
о | т 


s Tirmidhi г #2396, ibn a Majah # #4031. | : | 
Tirmidhi said that it was hasan phatib, | Mundhiri, i it dubiis sob 4, be 233 
said the isnad was hasan or sahih. Ibn Muflih, a/- Адар al-Sbar'iyyab, vol. 2; pg. 
181 said that the isnad was jayyid. It was ruled hasan by Albani, a/-Sabibah #146 
Ahmad #23623-23633-23641 records a similar hadith on the authority of 
Mahmuüd ibn Labid with the words, “When Allah loves a people, He tries them. 
Whoever is patient, for him is patience and whoever despaits, for himi is ‘despair. 
Arna'üt said that the isnad was jayyid. 
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Abüu'l-Datda2' said, “Allah loves that a [servant] be content with 
a matter when He ordains іє’ Ummu’l-Darda’ said, “Those who 
ate truly content with the ordainment of Allah are people who ate 
content, no matter what is ordained. On the Day of Rising they will 
have such stations in Paradise as would make the martyrs envious.’ 


Ibn Mas'üd said, ‘By Allah’s justice and knowledge did He place 
relief and joy in certainty and contentment, and worry and distress 
in doubt and displeasure.’ This is also reported as à hadith of the 
Prophet 89 but i is Чат x 


mot ibn "Abdul-'Aziz о say, "These invocations have 
left me with no further needs, only submission to the decree - 
of Allah, Mighty and Magnificent. He would employ them in 
supplication frequently, saying, ^O Allah make me content with 
your otdainment and bless me in your decree to the extent that I 
would not wish to hasten лд ayes ot ы something 
I hastened.’””” Ж 


Ibn ‘Awn said, ‘In both times of ease and difficulty be content 
with Allah’s decree, it will decrease your distress and serve you 
better in your pursuit of the Hereafter. Know that the servant will 
never attain the reality of contentment until his contentment at 
times of poverty and tribulation is the ѕате аѕ his contentment at 
times of affluence and ease. How can you go їо Аһ to adjudge 
yout affair and then be discontent when you find that His ordain- 
ment does not accord to your desires?! It is well possible that, were 


7 Bayhaqi, Shu‘ab #209, ibn Abi al-Dunya, а Yaqin #32 with a дач isnad. ar 


18 cf Chapter 8 fn #8 | 


5 Bayhaqi, Shuab #227 5050 
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yout desite to come to fruition, you would be destroyed! When 
His ordainment accords to your desires, you are content, and both 
cases arise because of your scant knowledge of the unseen. How 
can you go to Him for judgment when this is your condition! You 
have not been fair to youtself and neither have you hit the mark 
with regards to contentment.’ 


КРЙ ate nm wens The meaning. is that when the setvant 
türns to. Allah, Mighty and Magnificent, to aid him in a decision 
(astz&bara), he should be content with what Allah chooses for hira 
regardless if it conforms to his desires or not. This is because he, 
himself, does not know in which course the good lies and Allah, 
Glorious is He, is not to be impugned for His ordainment. It is 
for this reason that some of the Salaf, such as iba Mas'üd? and 
others; would order a person who feared that he would not be able 
to bear a decision which opposed his desires, to add the words, ‘in 
all well-being," to his is#/khara since He could choose trial for him 
and he not be able to bear it. This has also been recorded from 


the "p Gp» but i it is daf.” 


ка ү Miani narrates к a man old едын. ле | 
ТЕА and.as result was tried апа was unable (о bear it with - 
patience; instead sinking into despair. So Allah revealed to.one 
of their Prophets, “Tell My servant that if Һе lacks. due resolve 
then why: does he not ask for ach decision ee te асан ^n all 
well- i d DE D p ET oi hays there t 


The hadith ОЁ Sad bs: the Prophet фә» saying, “ош the wana 
fortune of a servant is His seeking a decision from his Lord, Mighty 


? Bayhaqi, Shu ар #205 


2 ТаЬагапї, a/-Kabir#10012-10052 on the authority of ibn Mas'üd and it is da'if. 
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and Magnificent, and being content with what He ordains. From 
the misery of a person is his abandoning seeking a decision and 
his dislike of what He ca ” This was recorded A Tirmidhi 
and others.” 


There are numerous ways to achiewe contentment with the 
dectee: 


1. The servant having certainty in Allah and a firm trust that 
whatever He decrees for a believer will be good for him. As such 
he will be like a patient who has submitted to the ministrations of 


a skilled doctor: such a patient will be content with his ministra- _ 


tions be they painful or not because he has a complete trust that 
the doctor is doing only that which will be of benefit to him. This 


is what ibn ‘Awn alluded to in his aforementioned words. 


2. Looking to the reward that Allah has promised for content- 
ment. The servant could well be so engrossed in pondering this 
that he forgets all about the pain he is facing. It is reported that a. 
tighteous woman from the Salaf tripped and broke a nail where- 
upon she laughed saying, “The delight of His л has made me 
forget the bitterness of His | D ae 


3, Immetsing oneself in love of the One who sends tribulation, 


constantly being aware of His magnificence, beauty, greatness and 


perfection which i is without limit. The potency of such awareness 


will cause the servant to drown in it such that he no longer sefises 


pain much in the same way that the women who saw Yüsuf forgot 


r.a 


Humayd n n was not t strong ‘Arne ats said that the isnád ж was. s da‘ if Is was s ruled 
da'if by Albani, a/-Da бад #1906 — 
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Бе the pain of cutting their hands.” This is a н station than 
those previously mentioned. LM а | 


Junaid said that he Е Sirti T the loss senses the pain. of 
tribulation to which he replied, ‘No.’ In these words, he is allud- 
ing to this station. It is in this light that a group of those facing 
tribulation said, ‘Let Him do what He wills with us. Even if He 
wete to cut us up, limb by limb, we would only increase in our love.’ 


One of them said, 


If ardent love tore me apart, limb from limb, 
"The pain would only increase me in love. 
I will remain a prisoner to love, 
Until, in the pursuit of your pleasure, I pass. away. - 


Ibrahim ibn Adham left his wealth, property, children and serv- 
ants. While performing /awaf, he saw his son but did not speak to 
him. He said, | 


I migrated еа all people for les of You. 
I bereaved my dependants that I may see You. 
. If You tore my limbs apart, in my love 

m The heart yoe H long for You. | 


“A group of the lovets such: as s Fudayl: and Fath al- Mawsili, if they | 
went to sleep without an evening і meal and without a lamp being | 
lit, they would p in Lone | mE e 


| Dating the winter nights, Fath would gather his family and covet | 
23: Mentioned i in, “When they saw him, they were > amazed by him and: cut their - 
hands. They said, ‘Allah preserve us! This is no man. What cán a this be but a 


noble angel here!” [ Yusuf (12): 31] 


(74 


Appendix Nine: The Virtues of Patience 


them with his cloak and say, ‘You made me go hungry so I have 
made my family go hungry. You have made me a stranger so I have 
made my family strangers. This You do with Your beloved and 
Your friends, am I one of them? Should I exult in Ro 


Theye entered upon one of the Salaf who was ill and ked him, 
‘Is there anything you want?’ He replied, “That whatever He finds 
.. most pleasing, I find most pleasing,” т 


[n this light, one of them said, 


. For Your sake, his punishment is sweet. — 
‘For Your sake, his distance is closeness. . 
You are like my very soul, - 
Rather, You are more beloved! 
Sufficient is it in my love - 
That I love only what You love. 


С Abü'l-Turáb composed the following lines: 


Be not deceived, the lover has signs. 

He has toutes to the gifts of the Beloved: 
Taking delight at the bitterness of His trial, 
Being joyous at all that He does, 

A His withholding is a gift accepted, 


Poverty is honour and generosity, transient. 


They. entered ‘upon а a man whose s son 1 had heen martyred in 
Jihad and he wept. saying, T do not cry at his loss, I only cry when 
thinking what his state ge contentment. with Allāh was when the 


^ Abu Nu'aym, vol. 8, pg. 192 
^ Dhahabi, Séyar, vol. 9, pg. 182 quoting it from Yahya ibn Sa‘id al-Qattan. - 
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swords struck!’ 


Е" Ghad?’ s P vis me ee SO рей it 
By Allah, I have never begrudged the beloved’s wish! 
I am like a slave to them: I cannot ERES 


The point bas is that the Prophet dp iind iba ‘Abbas to 
| Wotk deeds while in state of contentment if he was able to. If not, 
he said, “If you are unable, know that great good lies in beating 
with patience what you dislike," this then proves that being content. 
with decrees that are hard to bear is not an obligation but rather a 
recommendation, a state of excellence. Whoever is unable to be 
content must instead be patient. Patience is obligatory, it must be 
present, and it contains great good. Allah, Most High, has com- 
manded patience and promised a great reward for it: 


Sos "Z 


OV Да PAE кк! 


“The patient will be paid their ‘wages in m without E 


9926 


any reckoning.’ 


“Give good news to the patient: those who, when Е 
^ disaster strikes them, say, ‘We belong toAllahand . 
^ ^to Him we will return.’ Those are the people who’ > 
^ will have blessings and mercy from theit Lord; ше о: 
аге the ones who are guided. NU 


? al Zumar (39): 10 


27 al Bagarab (2): 155-157 $ 
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“Give iod news to the humble hearted, whose ~ 
hearts quake at the mention of Allah, and who ate 


patient in the face of all that happens to them.””® 


al- Ban said, "The state T contentment is rare, eo patience 
is the recourse of the believer.” Sulayman al- Khawas said, “The 


station of patience is below that of contentment. Contentment i is 


that a person, before the onset of tribulation, is content whether 
it is present or not. Patience is that a person, after the onset of 
tribulation, bears it steadfastly.’ 


The difference between patience and contentment is that pa- 
tience is to restrain the soul and to prevent it from displeasure 
while Е discomfort ot pain.” Contentment necessitates that 


2% al-Haj Со 34- 35 


Е Abū Nuʻaym, vol. 5, pg. 342 from Umar s Abdu'l- "Aziz | 


30 Sabr. to refrain and withhold. Raghib said, ‘It is to withhold the soul as deter- 


mined by the Legal Law and the intellect.’ Jahiz said that itis a quality made up ~ 
of sobriety and courage and Munawi said that it was the ability to face disturbing 
and painful circumstances, both physical and mental. It is to withhold the soul 
from misery and displeasure, the tongue from complaining and the limbs from 
derangement; it is to remain firm upon the laws of Allah in all circumstances 
and to face adversity with the best of conduct. 

Ibn Hibban, Rawdatu’l-Ugala’, pp. 126-128, said, ‘It is ос upon the 
intelligent, in the beginning, to-adhere firmly to sabr at the onset of difficulty 
and when he becomes firm in this he should then move on to the level of 
contentment (7722). If one has not been nourished with sabr he should adhere 
firmly to inculcating sabrin himself (¢asabbur) for that is the first stages of riga. 


rg; 


THE THREE THAT FOLLOW TO THE GRAVE 


the heart readily accept what it is facing and, even if it was to feel 
some pain at what it is facing, the sense of contentment will lessen 
it, perhaps even remove it altogether. This is because the heart has 
felt the soothing breath of certainty and cognisance.?! 


-This is why a large group of the Salaf such as ‘Umar ibn ‘Abdu’l- 
‘Aziz, Fudayl, Abū Sulayman and ibn al-Mubarak would say, ‘The 
person who is content does not desire a state other than the one 
he is in whereas the patient does.’ This state of being is reported 
from a group of the орао amongst whom were Umar 
and ibn Mas аа. — |— | Ed 


Ai Aas Ва Abū Rewind said; “Amorigst the Children of 


Israel there was a devout worshipper who saw a dream in which he 


= If a man was to have sabr, truly would he be noble; for sabr is the fount 
of all good and the foundation of all obedience... The stages leading to it are 
concern (ihtimam), awakening (tayakkuz), examination and circumspection 
(tathabbut), and tasabbur, after it comes rida and that is the peak of the spiritual 
stations... sabris displayed in three matters: sabr from sin; sabr upon obedience; 
and sabr in the face of adversity and р cf, Ibn al- oe а al- 
Salikin, vol. 1, pp. 162- 165 


У us the opposite of displeasute and malcontent: Таап said that it referred 
to thej joy of the heart at the occurrence of the decree. Ibn al-Qayyim, Madarij, 
vol. 2, ро; 185 mentioned that it is the tranquillity of the heart in the face of the 
vicissitudes of the decree and the firm SUONI that it has that Allah would 
only that which is good fot it. 

Bayhaqi, Sha‘ab #209 records that ibn Mas'üd (ray Allah Lnd said, ‘Rida 
is that you not please the people at the expense of the displeasure of Allah; 
that you not praise anyone for the provision Allah has granted you; and that 
you not blame anyone for that which Allah has not given you. The grant of 
provision is not dictated by the avarice of a person and neither is it withheld 
because of the aversion of another. By Allah's justice and knowledge did He 
place relief and joy in certainty and contentment, and worry and distress in 
doubt and displeasure.’ 
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| was told that so-and-so would be his wife in Paradise. So he went 


to her as a guest for three nights to see what she did. She would 
sleep while he prayed by night and she would eat while he fasted. 
When he left her, he asked her about the greatest deed she felt she 
did. She replied, “I do no more than what you have seen except 
that I have one quality: If L am in trying times, I do not warit to 
be in times of ease. If I am ill, I do not wish to be healthy. If I am 
hungry, I do not wish to be full. And if I am in the sun, I do not 
wish to be in the shade.” He said, “By Allah, this is a quality e that 
is beyond the reach of the servants!" 


Patience is to be shown at the onset of calamity as is authentically 
reported from the Prophet (3&).^ Contentment is shown after the 


onset of calamity as the Prophet (3) said in his supplication, “I ask 


You for contentment after the decree." This is because a servant 
could well resolve to be content at the decree before it occurs, but 
the resolve dissipate when he actually faces it. Whoever i is content 
after the decree has befallen is one who is truly content.» | 


Тае іп summaty, patience is obligatory and must be 
present. Beyond patience there is displeasure and malcontent 
and whoever is displeased at the decree of Allah, his lot will be 
displeasure. Moreover, the pain he will face and the malice of his 
enemies will be far greater than his despair, just as one of them said, 

Despair not at any mishap that befalls 
? Bukhari #1283-1302-7154, Muslim #626 on the authority of Anas 
3 Ahmad #18325, Nasa'i #1306-1307 on che authority of ensi ib Yasir 


It was ruled sahih by ibn Hibban #1971, Hakim i 923 with Dhahabi agree- 
ing, Albani, 7: dii al-Nasa’i гапа Атпа ut. 


54 cf. Khattabi, Dan al-Du' A pg. 132. 
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Allow not the malice of the enemy free hold 
. People, through patience will you see your hopes 
When pout meet ‘the - Opposing army, stand firm! 


"The Prophet СЭ) said, “Whoever inculcates patience in himself, 
Allah will grant him patience. Allah has not granted anyone a gift 


Bener and mote OUS than patience. as 


"Ufnar WS "The best times of our lives have been those ac- 
companied by patience.” ‘Ali said; “Patience with respect to faith 
is like the head with respect to the body: a person who has no 


patience has no faith.” T 


al-Hasan ad ‘Patience is one of the treasures of Paradise. Allah 
only confers it to those He ennobles.’ Maymün ibn Mihran said, 
‘No Prophet ot anyone else has ever attained good except through 
patience.’ Ibrahim al-Taymi said, ‘Allah does not gift a servant with 
patience at harm, patience at tribulation and patience at calamity 
except that He has conferred on him the best [gift] after faith in 
Allah, Mighty and Magnificent.’ He derived this from the saying 
of Allah, Most High, in a/-Bagarah (2):177.* — | 


di ‚ Bukhari #1469- 6470, Muslim #1053 оп ће а of Abü Said al-Khudri 


55 Bukhari as a eig re report. Ibn re Fath, vol. 11, ре, 309, said, SA Ema Kitab 
al-Zuhd (#117), provided a complete chain to Mujahid who said that “Umar 
said...’ and it is sahih.' It is also recorded by ibn al-Mubarak, a+Zuhd #630, 
Хал, a Гира #198 


?' Ibn Abi Shaybah, a/- -Iman 41130, Waki #199,  Bayhaqi, Shu ab #40, Aba 
Nu‘aym, vol. 1 pp. 75-76 . 
Suyüti, 22/201 #5136 ruled i it daif. 


* Adapted from, ‘The Legacy of the Prophet’ pg.110, by Ibn Rajab. [Published by. 
Dar as-Sunnah Publishers, Birmingham, 1st ed., 2009] 
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